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BEPCKA MOPAJIHA TTAHHKA 1 
HEHE JIPYUITBEHE NOCJEIMIE™ 


Caxetak: Y pajly ce kpo3 HHTepaAMCHMMIMHapHy aHaM3y UcTpaxyje PeHo- 
MeH BepcKe MopasiHe TlaHMKe, cxBaheHe Kao yxKe ofpehene BpcTe omuiter mojMa 
MopaliHe naHuke. Kpo3 yeTupuH TeMaTcKe WesIMHe, pa3smMaTpajy ce omlita oberexja 
HaBeyeHe TojaBe, y3pOUM HeHOr HacTaHka, reHepasiHe MocuequLe Koje je OcTaBHsa 
Ha JIPyUITBO, KaO HW TpaBHa obesexja paqwu MOBe3aHHX Ca HeEHHX V3a3HBakbeM 
umperwem. Mehy onmuitumM 3akby4MMa, HarsalieHo je 2a u3a3HBarbe HU WMperme 
BepcKe MOpalIHe TlaHHKe, OCHM eTH4Ke HelpHMepeHocTu, HCTOBpeMeHO AyOoKO 
3ayupe y JOMeH lpaBHe HesolyuiTeHocTn, Oygyhu Ja ce y OKBUpy TaKBOr JeJI0Ba- 
Ha MOry UpenosHatn oberexja Ouha OpojHux H BeOMa pa3HOpORHHX KPHBHYHUX 
nena. Y ToMe mpaBlly, cyrepucaHo je MapasiesHO pa3Bujatbe cBecTu Koy rpahana 
KaKO TIOBOOM MOpasIHe HeaeKBaTHOCTH H3a3HBalba HM WIMperba TpeyMeTHe Apyul- 
TBeCHe Y3HEMUPeCHOCTH, Tako MU y Morieyzy MO3HTHBHOMpaBHHX MexaHH3ama 3a0paHe 
HaBeeHOr NOHallarba MU WpaBHUXx WocwequWa KOje y TOMe CMMCIY MOry HacTyMHTH 
3a YUHHMOLA. 

Kspyune peu: MopasHa laHuka, JHUCKpHMMHalja, paBHOMpaBHOCcT, BepcKa 
HeTPICJbUBOCT, 3JIOUHMHM H3 MpKEbe. 


O MopasInoj Nanny yormuTe H CaBpeMeHoj BepcKoj MopaJIHOj NaHnIH 


MopasiHa laHHka Moxe OuTH ZeduHNcaHa Ha pa3ziMuUTe HayHHe. JeqHO je3- 
IpoBuTO ogpeherme npescTaBsba je Kao ,,4HTeCH3HBHO ocehatbe yrpoxKeHOCTH Hi cTpa- 
Xa IIPHCYTHO y MOMyalHjH MOBOAOM MHTatba 3a Koje ce UHHH Ja yrporxkaBa Jpyu- 
TBeHH Mopefak” (Jones and Jones 1999). IIpema aytopy Koeny, cBaka mMopasiHa 
llaHuka mocezyje cuegeha Kjby4Ha OOeexKja: a) HEWITO WIM HeKO WepuHUUIe ce kao 
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lipetHa ogpeheHuM OMMMTHM BpeAHOCTHMa WIM HHTepecuMa 3ajeqHMe; 6) oBy 
IipeTHy MefWjH NpuKa3yjy y Wako Mpeno3sHaTJbuBOJ, CTepeOTHMHO] HU CeH3al{HoHa- 
JIMCTHYKO] POpMH; Wh) Haro pacte 3a0pHHYyTOCT jaBHOCTH; 1) jaBJba ce peakuuja 
BJIaCTH WIM OHUX KOJH yTH4y Ha CTBaparbe jaBHOr MIberba; e) TaHKa ce MoBadH 
WIM pe3yITHpa JPyuITBeHuM MpoMeHama (mpema: Tompson 2003, 16).'! Kako ce 
youaBa, pay ce O MOjaBl KOja Ce MOXKe HCIOJBUTH Y Hajpa3sIM4MTHjHM CerMeHTHMa 
IpyliBeHe cTBapHOcTH. 3a Hallly aHamM3y, MelhyTHM, OF 3Hayaja je caMo OHaj cer- 
MCHT KOjH Ce THYe MaTepHje AYXOBHOCTH HM peIHTHO3HOCTH, IIpeBacxoOHO y KOHeK- 
Ij Ca HOBMM pesIMrHjCKMM TOKpeTuMa. 


Bepcka MopasiHa laHuKa lIpeycTaBJba XeTeporeHy WojaBy ca TyrHM McTOpHy- 
CKHM KOHTHHYHTeTOM. Ycsleq IpHpoye TeMe WpoyyaBarba, dboKkycupahemo ce Ha 
CaBpeMeHy aHTHKyJITHY APyWITBeHy y3HCMMpeHOCT, ca HapOdHTHM aKUeCHTOM Ha 
satanic moral panic tloTKaTeropujy. CataHucTH4ka MopasiHa lanka (eHr. satanic 
[moral] panic, cxp. S[M]P) mpegctaBsJba eKcTpeMHH TIpuMep BepcKe MopauiHe TlaHH- 
ke. OBa ApyUITBeHa MojaBa CyLITHHCKH je JOMpHHesa yHOuleHy KoHdpy3nje Ha T10- 
Jby pa3srpaHwuerba peayIHHx HM HeyTeCMeJbeHHX HaBosla O MOCTOjaby KpHMuHaIMTeTAa 
MOBe3aHOr Ca OKYITHUM caypxajuma. IIpe cBera, ommiTa u HajKapakTepucTu4HHja 
ocoOnHa HaBeyeHe MojaBe jecTe TOCTOjakbe yBepelba y MIpHcycTBO ogpehennx, wpe 
WIM yxKe paclipocTpaweHHXx, OKYJITHO-MarvjcKHx, Hajyemthe caTaHHcTH4KUX yApy- 
*Kerba (yoOu4ajeHO JeduHHcaHMX Kao ,,ceKTe” Hu ,,kynTOBM”).’ [Ipema HaBoyuna, 
IBHXOBO JeIOBalbe HMa JeCTIpyKTHBAH KapakTep, 4YMMe ce yrpoxaBa CTAHOBHHIUTBO 
MW peMeTH HOpMasIHO PYHKUMOHMCabe CaMe JpyliTBeHe 3ajeqHHye. Kao »xprTBe Tak- 
BUX BePCKHX opraHH3aluja, Hajyemhe ce mojaBsbyjy Wea M omsaquHa (Bromley 
1991; Robbins 2002). Uako noctoje OpojHe Bapujaluje H MOZaMTeTH Oca HaBo- 
HOT MCHOsbaBalba OBE IIPeCTIHOCTAaBJbeHe APYLITBeHe OMaCHOCTH, MOTY ce HMak H3J- 
BOJHMTH Heka OF Hajyewthe UcTHUaHHX KPHBMYHUX Jesla Koja ce CTaBJbajy Ha TepeT 
cieqOeHHUHMa MOMeCHYTHX JYXOBHHX yBepeHa. CxoqHO yoOuyajeHoj mpeycTaBn, 
cMaTpa Ce Ja TaKBa JIMMa Bpliie pHTyasIHa yOUCTBa, CHIOBaba, OTMHLe, KaHHOasIMc- 
TH4Ke AKTHBHOCTH - yKpaTKO, Ja yrpoxaBajy cBoje %*KpTBe Ha Hajpa3siM4nTuje 
HauHHe, a cBe y WHJby 3ag00ujawa onpeheHux MarMjcKHx MOhM TOKOM pa3sIM4HTHX 
putTyamHux nocrynaka (Bromley 1991; MacHovec 1992). Ocum noOpojaHux KpH- 
BMYHHX fea, Ha TepeT OMMCaHHxX XHMOTeTHYKMX KPHMHHaJIHO-OKYJITHCTHYKUX 
rpynaluja cTaBsba ce M BPOOBatbe WIAHCTBa,’ HapOUMTO OMIMAJMHE, TSB. ,,ACIIMparbe 
MO3roBa”’, HaBolhere Ha caMOyOHuCTBO, HaBohere Ha ynoTpeby HapKOTHKa, Ha TIpoc- 
THTYUMJY MU WpOMMCKyHTeTHO MOHallabe yOrLiTe, Kao HU Apyre WpoTuBMpaBHe, O- 
HOCHO JIPyIITBeHO HeloxKeJbHe akTHBHOCTH (Matkovic¢ 2016a; Olson-Raymer 1990). 


Y normeazy npodusa aianoBa OMMcaHHx JecTpyKTHBHHX opraHns3alyja, ppe- 
KBeHTHO ce cycpehy mpeTnocTaBke a HHXOBM pHnaHHUM 4ecTO 3ay3MMajy yTH- 


' YonmrreHo 0 NOJMTHKONOWIKHM H Ge36eHOCHUM acrieKTHMa MopasHe naHuKe y: Béland 2005; Kap- 
peler and Kappeler 2004; Robin 2004; Rothe and Muzzatti 2004; Ungar 2001. 

> O caBpeMeHoM OKyITH3My YOIIITe M HeroBOM HcObaBalby y MOJepHOM ApyliTBeHOM aMOujeHuTy, 
Buyetu: Elijade 1983; Lazar 1991. 

3 3a Te@uHUIHje MojMoBa ,,ceKTa” Hi ,,KyJIT’, KAO H O HUXOBO] ynorpeou, BuyeTu: Dordevié 1998; 
Dophesuh 2003. 

*O ,.Bp6opamy” 4aHCTBa KymTOBa BuUe y: Young and Griffith 1992. 
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YajHe TouoxKaje y WpyWTBy, Ja yKUBajy yrieq MU MOWITOBawe 3ajeqHuue u cu. Ha 
Taj Ce Ha4MH, HaBOJHO, HUXOBa KPHMHMHasIHa [[eaTHOCT JlaKUIe OAp»KaBa y TajHoc- 
TH, a JPyWITBeHH To0%Kaj OMoryhaBa UM peasIM3alHjy KPHMHHAaIHMX akaTa IyTeM 
cneuuu4HHX, codpucTuuupaHuXx MeTosa (Bromley 1991).° 


Kao ITO ce MOxe 3aKJbyYYHTH, OBAKaB THI MOpasiHe MaHWKe MMa BeOMa Jlasie- 
KOCexKHEe pe3yliTaTe y Normelzy OOMKOBarba JIPyIITBeHe CBECTH MOBOOM MOcTOje- 
her, Oynyher uu mak cacBHM XHMOTeTHYKOr, HeyTeMeJbeHOr KPHMUMHaIUTeTa KOU 
ce JOBOJM y Be3y Ca BePCKO-yXOBHUM (0 MpaBily OKYJITHHM) CajpoKajuMa, ITO 
ca co6om mopnaun OpojHe u xeTeporene Mocmezuue(Matkovié 2016a).° 


Y3poun HacTanka 


CappeMeHa aHTHKyJITHa MOpasIHa TaHukKa 3alIpaBo jecTe MOJepHH H3pa3 OL- 
UITe JpylWiTBeHe y3HeMMpeHOcTH ToOBe3aHe ca CTpaxoOM OJ MOCTOJjawa OKYJITHHX 
calpKaja yHyTap JpokaBa eBpolickor KysITypHor yTutlaja (Nathan and Snedeker 
2001; Robbins 2002). Caakako Hajno3HaTHJH M HajcTpalwHHjn HCTOpHjcku MpHMepu 
oBe TojaBe Ou Cy BeEJIHKH TporoHH ocoba 3a KoOje ce peTMOcTaBsbaslo a cy ce 
OaBiMIe MarHjOM HW YapoORmallITBOM (T3B. ,,JIOB Ha BeIITHIe”), KOjH cy OusIM OMaco- 
BJbCHH Ha mpoctopy Espone u NojeqHHux eBpOICKHX KONOHHJa Oo XV To mpey Kpaj 
XVIII croneha (Gato Kanu 2008). 


Y3pou HacTaHKa CaBpeMeHe aHTHKyJITHe MOpasiHe TaHHKe, KaO H CBHX TeKO- 
BHHa Koje je OHa ca COOOM AoHesIAa (pe CBera: HacTaHak MW eKCIaH3ija AHTHKYJITHOr 
UPyWTBeHor aMOujeHTa, aHTHCaTaHHCTM4Ka Wpomaranya, MacMeyMjCcKH eBaHresIn- 
3aM - TIOMyNapHo Ha3BaH ,,TeeBaHresH3aM” H Wp) BullectpyKH cy. IIpema jeqHoM 
CTaHOBHLITY KOje 3acilyxKyje 1akKHY, KIbYYHH pa303H KOjH Cy yTHUaIM Ha HacTa- 
Hak HM Of[pKalbe MOJepHe BepcKe aHTHKYJITHe Tanke jecy: a) xpHuthancku PyHyAa- 
MeHTasIv3aM; 0) MOKpeT MpoTHB KyJITOBa/ aHTHKyJITHH MoKpeT (eur. the anti-cult 
movement, cxp. ACM); W) ekctlaH3Hja caTaHHCTH4YKMXx UpKaBa W caTaHHCTHY4KHX 
BepCKHX 3ajeqHHWa; 1) HOBM Taslac ,,1oKpeTa criacuTesba ee” (eur. the child- 
saving movement); ©) MokpeT OMBUIMX WpHnaqHuka kysToBa (Richardson, Best and 
Bromley 1991). [puxpatajyhu Hapegeno, nonyquhemo vu WoqaTHH Moje cHcTema- 
THB3auHje: 1. TeloBaHe M3 HCTHHCKe 2%KeJbe a ce MOMOTHe KaTeropHjaMa CTaHOB- 
HHMITBa 3a KOje Ce CMaTpa Ja cy yrpoxKeHe, OAHOCHO ycuIe] HCTHHCKe yBepeHocTH 
liponaratopa OBaKBUX Heja y HUXOBY HCTHHUTOCT; 2. AKTHBM3aM MOTHBHCAaH Ipa- 
TMaTH4HUM Tobyqama; HacTojarbe Ja ce OCTaBH yTHCak O TOCTOJaHy yrpoxkKeHOcCTH 
MW OMacHOCTH Kako On ce ocTBapHo o_peheHu JHYHM WIM Apyru MHTepec, OMHOCHO 
CBeCHO OOMalbHBalbe WIM MIpeHaralaBarbe MOTCHUMjasHe OMacHOCTH 3apajl OCTBa- 
perba JIM4HHX WHJbeBa. Kao jeqanH of pa3sora 3a OlMCaHa eoOBatba Oe3 CyMEbe ce 
MoxKe HcTahu HckpeHo yBepetbe y MOcTojabe OMmMcaHe WITeTHE MojaBe HW 2%KeJba Ja ce 
MOMOTHE [IpeTMOcTaBJbeHHM %KpTBaMa. Ogpehenu Opoj mpunagqHuka opranusayyja 


> O cnw4HuM MomMTH4IKUM Teopujama 3aBepe yu. 4: Oliver and Wood 2014; Raikka 2009; Sunstein and 
Vermeule 2009. 

° O peanuum oGenexjuMa KpHMHHaMTeTa MOBe3aHOr Ca CaTaHH3MOM, OJHOCHO OKYTIIH3MOM, BHJeTH: 
Lanning 1989; Matkovié 2016b, 2017; Olson-Raymer 1990. 
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3a Cy30ujarbe MaHHHCKHX AYXOBHMX 3ajeqHHla HW MHAMBUAyasIHHx aKTMBMCTa 3 
HajOOJbuX HaMepa IIpHcTyna OopOu MpoTHB oBe MojaBe, ocmoboheHO Apyrux, Kpaj- 
UX Tobyla, MOMyT KOpHcTOJbyOJba, %#KeJbe 3a CaBOM HU Ap. (ynopeguTu Jenkins 
2004). Mehy pa3i03uMa apyre KaTeropuje, OJHOCHO CBeCHHM HacTojalbuMa Ja ce 
HemocTojeha omacHOcT IpHkaxKe Kao 3alpaBo TocTojeha uM Kao JaseKo Beha Hero 
LITO je 3aHcTa Cily4aj, 3apay, IM4HUX WIM KOJICKTHBHHX UMJbeBa Tpomaratopa, kao 
IIpHMapHu MOTHBH UcTHYy ce: |. *xesba 3a OOpadyHOM Ca PeJIMTHJCKOM H OMLITeL- 
PYLITBEHOM KOHKypeHIHjom; 2. %*Kesba 3a MCTHUabeM HV 3a JIMepcTBOM; 3. %*xeJba 3a 
CTHIawemM MaTepujaiHe KopucTu. IIppu MoTuB, faksle, jecTe %*xeJba 3a 00- 
payyHaBalbeM Ca HOBHM, MaHbHHCKHM WM JpyrMM BepCKHM OpraHH3aljama koje 
Hucy y BehHHU y aTOM APyWITBy, aM HW ca ApyruM pyITBeHHM TojaBama koje 
HHCY Y JHpeKTHO] Be3u ca pesurujom. IIpumep Tora jecte HcTHMawe onmacHocTH oF 
T3B. ,,HOBOr 400a” HW HCKylerwa KOje OHO JOHOCH y BAY ceKcyasIHHXx ciobosa, m0- 
llyapHe KyJIType HM HeHMX TeHAeHWMja, OMWITHX WHTawa Mopasia, %*HBOTHHX 
Hayea, OHOCa Ka pemurMjH uTy. Y ToMe CMMCIy, H3a3HBake UH WIMpere BepcKe 
Mopaline TlaHHKe UpefcTaBsba MorogqHo opyhe 3a npodanusaunjy pesMrnujcKnx, 
IpyWITBeHHX M Apyrux WocTaBKH Koje Hucy ycKsaheHe ca peNMrHjcKOM JOrMOM 
KOJY NOjeqHHN pemurujcKu pdyHaMentasiucTH yHytap oxpeheHor ApyuiTBa mpora- 
rupajy (Blagojevic 2005; Hophesuh 2002). Opge Moxe nocTojatH KoMOnHauHja 
HCKpeHe 2KeJbe a Ce MOMOTHE, Tj. yBeperba a T3B, ,,KYJITHa OMacHOCT” 3avMcTa T0c- 
TOJM, YOpy2xKeHux ca ocTpauthenomhy koja HaBOH Ha 2%Kelby Wa ce oOpauyna ca 
HeHCTOMMULbeCHHIMMA, Tj. Ja Ce HCKOpeHe CBa pa3MHIlJbalha KOja ce pa3sHKy]y on 
conctBeHor. J[pyra, jolll eKcTpeMHMja KOMOHHaLIMja KOjy MOXKEMO 3AMHCJIMTH jecTe 
OHA IIpeMa Kojo] Ou ogpehenu Opoj pemurujckux eKcTpeMHcTa MU CaM He BepoBao y 
cBOjy Nponaranyy, aM Ou CBecHO MHCHCTHpao Ha HeEHOM LIMpey, Kako Ou NOcTH- 
rao OeHedunnje 3a CONCTBeHY peIMTHjcky rpymalujy W yjeqHO eMMHHMCaO KOHKy- 
peHUWy y BUY MalHHCKMX peIMrHjcKuXx 3ajeqHula, KOje ce y TOM UMJby H3IaxKy 
Hamlayly HW Wporouy. CBe oso, Kao Hy MpeTXOWHOM Cilyyajy, Moxe OHTH KOMOMHOBA- 
HO MH Ca JpyruM pa3I03HMa, MOMyT *KeJbe 3a CTHUAaHeM MaTepHjasIHe KOpHCTH, TIcH- 
XOMATOJIOWKHM TopeMehajuma ui Ap. (Matkovié 201 6a). 


)Kesba 3a UCTHUabeM HU 3a JIMJepCTBOM jecTe joll jeqaH BaxkaH MOTHB OMIMCca- 
HOT aKTHBH3Ma. Y TIMTaby je HacTojake Ja ce Zohe y WeHTap Meyujcke u yoruTe, 
IpyliTBeHe axe; MoTpeba 3a adupMMCabeM y ysJI03H OpraHH3aTopa COrCTBeHe 
aKTHBHOCTH, OJHOCHO y CBeTJIY IpesAcTaBHuKa ofpehene oprannsatnje, y3 WI Oe3 
lipHOaBsbakba pyrux OeHe@uunja Koje culeyqe H3 pedeHor (MpHMepa payu, MaTepu- 
jamHo Oorahere vu ci). Moxe ce OMHOCHTH Ha MCTHMabe yore HM 3Hayaja camMor 
TojeqHHWa KOjH WCTyIa, WIM Tak Ha Mpolarupawe WesOKyMHe pewHMrMjcke WIM 
UPyWTBeHe OpraHH3alHje Kojo) MojeqHHall Mputafla, a cBe y UMby 3aOBOJberba 
HaBeyeHux nooygza. to ce Tuyue Tpeher nonyheHor MoTHBa (KeJba 3a CTHUarbeM 
MaTepijasIHe KOpHCTH), OH Ce MO*Ke MaHHdecToBaTH Y BHIMe pazIMYHTHX OOTMKa, 
IIpH 4YeMy cy Haj3HayajHHjn CilydajeBu KOjH Ce OWHOCEe Ha: a) TpPHNaHMITBO xuje- 
PapxHjcKO] CIpyKTypu oypehene BepcKe HIM AyxXoBHe 3ajeqHuLe; 0) npyxarbe pa3- 
JIMYHTHX CTpy4HHX yCulyra 4HjH OMCTaHaK JHMPeKTHO 3aBHCH OF, MOCTOjakha yBeperba 
y HCTHHUTOCT ,,KyJITHe ONaCHOCTH” Koja HaBOAHO TpeTu ApywiTBy (ynopegutTn Jen- 
kins 2004). Y3epuim y o63up Wa ApyuiTBeHa peasHOCT, Ha %KaJIOCT, MOKa3yje KaKO ce 
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HCTHHCKa JyXOBHOCT BeOMa 4eCTO CTaBJba Ha HcKywlewe,’ Huje TeMIKO Zohn 70 
3aKJby4Ka KaKO %KeJba 3a CTHUAHeM MaTepHjaiHux peuMyhcraBa JlakoO MOxe yTH- 
WaTH Ha Woce3akbe 3a AHTHKYJITHOM TIpomaraHAOM Kao MOroqHuM opyhem ocTBape- 
a HaBeyeHux UWEeBa. Ha oBaj HadHH, NOjeqMHUM WIM eo KONeKTHBa YHyTap 
KOHKpeTHe BepcKe 3ajeqHHWe Hye TyXOBHO CiaceHe MOBOAOM OnMcaHe JpyliTBeHe 
TlojaBe unjy (Haj4ethe HexOBOJbHO M HeMpHMepeHo apryMeHTOBaHy) XHMOTeTHUKY 
olacHOcT NOTeHUMpajy Mpey wHMpom onysaynjom, obe3behyjyhu Ha oBaj HadHH 
IIpHJIMB HOBMX CHMIaTH3epa WIM 4IaHOBa, YHMe Ce yjeqHO OCTBapyje JOTOK MaTe- 
pujasIHux cpeycTaBa y KOpHCT 3ajeqHuue H HeHUX pyKoBomNaua. J[pyronomenyTn, 
BeOMa 3HayajaH MOTHB 3a OaBJberbe AHTHKYJITHHM AKTHBM3MOM jeCTe %KeJba 3a CKO- 
HOMCKOM JJOOHTH CTCYeCHOM Ha OCHOBY IipyKalba pa3IM4YHTHX CIPy4HHX H Tceyoc- 
TPYYHHX yculyra y WMJby MOMOhM HaBOAHHM 2%KpTBaMa MOjeqHHUX BepCKHX OpraHH- 
3aluja uM yuera (Jenkins 2004). Opye ce jaBbajy Mia pasyIMYHTUHXx mpodecnja: 
IICHXHjaTpH, TICHXOO3H, COMMjaIHH payHMUH U Wp; Mua Koja Hye cim4He Mpode- 
CHOHalIHe yculyre, aI KOja HeMajy HeOMxOAHe CTpy4He KOMMeTeHUMje; KOHaYHO, 
IIpHBaTHO OGe3beherme, TenoxpaHHTesbu U pyr MojeqHHUM KOjJH ToposMuama ,,3a- 
BpOoBaHHX” TipHnagqHuka Hye yculyre OTMHLe WIM 3alITHTe HaBOHO yrpoxkeHe 
oco6e. Takofe je BeoMa KapakTeplHicTH4Ha MojaBa HeEOCHOBaHOr CaMOIIporsailaBarba 
eKcIepToM 3a ofpeheny oOmact (KapakTepHCTH4HH Ha3uBH: ,,CeKTOJIOI”’, ,,cTpyabak 
3a OopOy MpoTHB ceKTH”, ,,eKCHepT 3a MHTaba CeKTH UM KyJITOBa”), Oe3 MOcTOjaHa 
WKaKBUX POPpMaJIHUX KBaIMPuKaluja Koje Ou Walle OCHOB 3a TaKBO IIpeAcTaBlbakbe, 
a BeOMa YecTO H 6e3 NpaBHor OBsaliherma 3a HCTyIawe y TOM CBOjCTBY- IpHMepa 
pau, YKOJIMKO ce payM 0 HacHJIHOM OZBOhemY NojesMHalla WIN O clipeyaBarby CJIO- 
Oofe KpetTata MH [eOBarba, MICHXH4KO}] WIM (u3H4KO] TOPTypH, KaxkwaBalby HU CII. 
(ynopegutu MacHovec 1992). 


3a kpaj, TpeOa MOMeHYTH jor Be OKOJHOCTH KOje Mory OUTH OF 3Hayaja 3a 
lipeqMetTuy mpoOmematuky. To cy: a) ommiTH dbeHoMeH podanusaunje ,,Hemo03Ha- 
Tor” u 6) MoryhHocT nocTojaa pa3IM4YHTHUX TICHXM4KHX Topemehaja Ko ocoba 
KOje H3a3HBajy WM Wupe Bepcky MopasHy maHuKy (Matkovic 201 6a). 


Onuite TekOBHHe H ApyUITBeHe NoceqnHe 


JlocayqaliHuM Hay4HuM VM CIpyyHuM JeuOBaweM y pa3zIMYHTHM OOsIacTHMa, 
yTBpheno je Wa cy HaBOAM O OMacHOCTHMa KOje ApyliTBy pete of, yTHUaja HOBUX 
peIMIMO3HHX TOKpeta y HajBehem Opojy cilyyajeBa HEHCTHHMTH, WIM Wak KpajHe 
lipenarnamenn. Mehytum, vako caapxvHa TOMeHYTHX y3HeMupyjyhux TBpawHH 
yIIaBHOM HeMa IOTKpellbere y peasiHOCTH, MocweqMye Koje cy HacTynMue Hon 
yTHUajeM HHXOBOr HacTaHka H MpOHOLMera CBaKaKO Jecy peasiHe H BuleBpcHe. Ha 
OMMUTeM JPyWTBeHOM IilaHy, CaBpeMeHa BepcKa MopaJIHa TaHuKa AompHHesa je 
IpacTHyHOM TlopacTy HecHrypHOCTH CTaHOBHMIITBa HM TeHepasIHOM y3HeMHpaBalby 


7 JlogosbHo je ocBpHyTH ce Ha GpojHe mpumepe yHyTap HajoMacoBsbeHHjMX CBETCKHX pemuruja, OMHOC- 
HO Upkapa, rye ce, HaCyIpOT OCHOBHUM HayeJIMMa KOHKpeTHe Bepe, KaKO KO] culeqOeHuKa, TaKO HM KO 
TOjeHHUX TYXOBHUX JHepa, umak cycpehy mojaBe MOMyT yTHIMTAapHOCTH, CKMOHOCTH Ka eTHUKH 
HeIIpHMepeHoM, ali HW WpaBHO HeOCHOBaHOM JIM4HOM Ooraheny 4 cI. 

*° Yommreno 0 ApyWITBeHHM MocrezMaMa JeMOBaba AHTHKyITHOr MoKperta y: Dordevié 1999. 
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japHoctu. IIponarupawem TakKBHXx HaBoyja KpeupaHa je cieuudpu4Ha aTMocdepa 
, KOJICKTHBHE TapaHoje” Koja je JOMpHHesa WOAO3puBocTH, Ocehawy HecurypHOcTH, 
MCKPpHMHHalJH NOTCHUMjaIHO ,,cyMHUBUX” MojequHaua. UnHu ce ompaBqaHuM 
OKapakTeplicaTH O3HadeHy MojaBy KaO CBOjeBPCTaH MOJepHH OOIHK ,,JIOBa Ha BeLI- 
THe”, yclleq 3HadajHe CIMYHOCTH HaBeyIeHHX CaBpeMeHHX MH MCTOPHjCKUX MporoHa 
(Nathan and Snedeker 2001; Robbins 2002). Ilopoqom mpapHux acriekata, Tpeda 
yka3aTM Ha yTMa] KOjM je AHTHKYJITHH AKTHBH3aM OCTBapHO Ha OOACT 3aKOHOTaB- 
ctBa. Oy moyueTKa 1990-nx roguMHa, Ha Upoctropy CA], a moTom u y mojeqHHuM 
IpyruM [pxkaBamMa HacTajy CileWMjasM30BaHH, AHTHKYJITHH Mpomucn, 4wja caspxKH- 
Ha yka3yje Ha 3aKOHOJaBueBO yCBajalbe MIpeTMOCTaBKe O HCTHHMTOCTH HaBosa ONH- 
caHe MopasiHe TlaHHke. YBaxaBajyhu HakHaqHO OKa3aHy HeyTeMeJbeHOCT HaBeje- 
HHX TBPAHbH, CBUACHTHO je Ja cy JlerucuaTHBHe HHTepBeHLMJe OBe BpcTe mpeycta- 
Buble BEOMA 3HadajHy HeraTHBHy MOcHexMUy NOCTOjaka Mu pacripoctupara CMI.” 
Jaka aHTHKyJITHa TpomaraHfa HemMOBOJbHO je yTHUasia HW Ha pay mpaBocyha, wWTo je 
Malo yTHUaja Kako Ha yTBphuBatbe cTeleHa KpHBULe yaMHHOLA, TaKO HW Ha H300p 
MW BUCHHy u3peyeHe canKyuje (Reichert and Richardson 2012). Jase, Moxe ce mpu- 
MeTHTH Ja C€ AHTHKYJITHH JPYUITBCHH aKTHBH3aM WHCIIMpHcaH caTaHHCTH4KOM 
MOpaJIHOM IlaHHKOM, YMeCTO Ja OKaxKe OCHOBaHOCT HaBoya O XHMOTeCTHYKOM TIpo- 
THBUPaBHOM MOHAallawby, HaCyIPOT %KeJbeHOM LUMJby, ylpaBo cam Hawlao y ciepu 
IipoTuBipaBHoctu. Haume, y cxomy CMII youasa ce 3HayajaH Opoj NocTaBKH Koje 
cy JOMpHHese yHOWeHy HeMupa MU HecurypHocTu Mehy cTaHOBHMWITBOM. OnucaHHu 
IpyWITBeHH aMOWjeHT AupeKTHO je JOMpHHeo BplieHy pa3IMYHTHX KPHBHYHHX 
yea KOjHMa je 3ajeqHH4KU UMCHHTeJsb OMNIA *KeJba 3a CyMPOTCTaBJbabeM TIpeTIoc- 
TaBJbCHO] JPYWITBCHO] OMAaCHOCTH CaTaHHCTHYKO-OKyJITHCTHYKOr ycMeperba. Ca- 
MHM THM, y3pOKe OMCaHOr ,,aHTHOKYJITHCTHYKOr KpHMHHasia” Takohe TpeOa Tpa- 
%KUTH y HacTaHky u excnaH3ujH CMII. Mehytum, u camo mlacupawe u wWHuperme 
OllMcaHe MopasiHe MaHiKe, Kao UH IIpy2Kake MojeqMHUX CTpyyHHX ycilyra y Be3H ca 
BOM, MO2xKe 3aMpaTH y OONacT MpoTHBUpaBHOCTH. | 


Vi3y3eTHo je BaKHO yBUeTH MapagwOKcaIHO JejcTBO OBe ApylITBeHe MojaBe. 
AHTHKYJITHa Mopasina TlaHHKa, YMeCTO JOMPHHOWeHy pa3s0TKpHBalba (HeTOcTOje- 
he) KpuMuHasHe 3aBepe, yupaBo je JOMpHHesa eKchaH3Hju peasHor KPHMMHasINTeTa 
TOBe3aHOr Ca OKYJITH3MOM. Ha Taj HauyHH, OHa Je y BeIMKOj MepH TocTursa ypaBo 
cylpotaH edekaT — NocuyxKHJIa je Kao ,,pekjlaMa” HW JoOaTHH CTHMyJIaHc 3a TpHo- 
JIWKAaBabe OKYJITHHM CcalpxajiMa, pH YeMy Cy HeHH HaBOAM O WecIpyKTHBHUM 
aKTHBHOCTMMa TIOCJYxKWJIM KaO TMpeKTaH BOAHY 3a HOBe reHepallje OKyJITHCTa H 
liceyookysITHcTa(ynopegutu Crews and Montgomery 1996; Fine and Victor 1994; 
Jenkins 2004; Lowney 2002). 

JeqHa Of, HajTexKux Mociequua aHTHKYITHe MOpasiHe MaHuke THYe ce cileze- 
her: yMecTo OKa3HBalba PHTyasIHe OKYJITHCTHUKe TIpupoye 304MHa, 3a KOje ce 
HCHOCTaBHIO fa HeMajy MOTKpelJbere y CTBapHOCTH, LIMpeHe y3HeMupeHOcTH 
TOMpHHeO je yMawemy 3Hayaja peaHo ocTojeher KpHMMHaIMTeTa MU pyrux 
IpyWITBeHHx TpoOsema, KOjH cy OuBasIM MaprMHaliM30BaHH YKOJIMKO Ou ce WoKa3a- 
IO Ja He Mocexyjy OKyITHO-putyamHa oOenexja. HajkapakrepucTH4HHjH IpuMep 3a 


* O ogom nutatby Bute y: MarKosuh 2016c; Matkovié 2016d; Young 1994. 
'° Buyeru HapeqHM OfesbaK oBora pasa. 
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TO jecy onTyxOe NOBOZOM HaBOAHOr ,,caTaHHCTHYKOr pHTyaJIHOr 3yIOCTaBJbawba” 
mete (exr. Satanic Ritual Abuse, cxp. SRA), HaclipaM UTeKako ocTojeher, a To- 
KOM 3eHHTa CMI] cxpajuHytor mpoOsema peasHor 3I0cTaBJbalba TIpHnayHuka Weanje 
Tlomynauuje. Cim4Ho peyeHom, y oxBupy CMIT HaBoga Beoma je NomylapH30BaHa 
ugeja O WTeTHOM yTHUajy Ha Jelly W OMIayqHHy KOjM TpeTmoctaBJbeHH caTaHHCcTH 
ocTBapyjy IyTeM CaBpeMeHHX YMeCTHHYKMX, MeAMjCKHX UM Apyrvx caypxaja, wuMe 
ce HacTojao oOjacnutn Behn Opoj AeBvjaHTHHX MOHallawa MasloueHTHKa. TakKBuM 
HeOCHOBaHUM OFITy2%KOaMa H ,,TpaxkeHeM KpHBIa ca cTpaHe” oyBpaha ce Maxkrba ca 
oOjeKTHBHO TocTojehux ApywITBeHHx MpoOsema ToBe3aHHXx ca MaJIOJIeTHHUMMa u 
wu30eraBa ce cCyouaBalbe Ca HHXOBHM TipaBum y3pouuMa (Douglas et al. 2006; Mat- 
kovié 2016a; Robinson 2007, 2010). 


Kpusu4na ela WOBe3ahHa Ca H3a3HBalbeM HM WihperweM BepcKe MopaJine 
naHHke 


Crsapajyhu Bepcky MopayIHy MaHuky, wWiMpehu je, ofHOCHO Aemyjyhu nog 
IBCHHM YTHIajeM, rpahanu Mory W3BpPLINTH pa3IMuuTa KpuBH4Ha esa. U3 nocaya- 
Ube aHaliu3e, 3aKJby4yje ce a ce UPHIMKOM Mponarupaka MOMeHyTe MopaliHe 
TlaHHKe, OHOCHO y OKBHpy MOCTylarba CXOJHO CHUM HaBOAMMa, HeABOjOeHO cyc- 
pehe Bpuiete pasHopogHnx 3104nHa. TloBpozom cioboya Hu pasa 3ajem4ueHux YctTa- 
BoM (Yctas PenyOmuKe Cponje 2006), 3a mpegqmMeT Hallie aHallM3e HapoyHTO cy 
3HayajHH cileyqehu wWiaHoBu KOjH MMajy HerlocpeqHy mpuMeny: 3a0pana THCKpuMu- 
Haunje (4. 21); 3a0pana u3a3MBarba pacHe, HallMOHalIHe HW BepcKe Mp2xKHbe (HT. 49). 
OBuM YCTaBHHM ofpeyqOama 3a0pamyje ce, u3Mehy octajor, cBakH OOK BepcKe 
MCKpUMMHalje, KaO HW M3a3HBakbe VM MOCTHMawe Mp%Kbe UM HeTPIMeJLHBOCTH 110 
OCHOBY BepcKHx yOehera. 


Y normeyqy KpHBHUHHX Jena mpeyBuhenux Kpwew4Hum 3aKoHHKOM (K3 
2005),' Moxemo cbopMupatH Tpu OcHOBHe KaTeropuije. Hpsoj npunagajy KpuBwuna 
Tesla W3BplleHa y CKJIONy OOJHKOBabAa H WMpera came MOpasiHe MlaHuKe. Y Wpyry 
KaTeropujy cBpcTaBajy ce 3IOUMHH KOJM HacTajy Kao Moclequua mpyxatba 
»cTpydHe” moMohu of crpaHe Mua Koja Hye cBOje ycyre mpH momohu mpetmoc- 
TaBJbBeEHMM 2KPTBAMa BeEPCKHX CeKTH, KYyJITOBa, OJHOCHO JIPyrHX BepCKHX HW YyXoB- 
HX 3ajeqHuya. KonauHo, kao Tpeha rpyta, youaBajy ce KPHBHYHA esa Koja Wper- 
cTaBJbajy pe3yJITAT JeyOBaba y CKIajly ca yCBOJCHHM YBepeHuMa HacTasIMM yculey 
W3IOKEHOCTH YTHWajHMa MopayiHe naHuKe. Ippo he OutTu pasmoTpena ociezma 
KaTeropyja. 

Yuytap o3HayeHe rpynie, oOyxBahenu cy pa3iM4unTH 3104MHH. 3a ToueTaK, 
BeoMa je BaxKHO HcTahu Aeo H3a3MBalbe HallMOHasiHe, pacHe HM BepcKe MpxKbe H 
HeTprieJbuBOcTH (um. 317 K3). Kako ce 43 3aKOHCKOr ONMCa MO*Ke 3aKJbYYUTH, TOM 
oWpeqO0M caHKIHOHMcaH je BEOMa LIMpOK CIleKTap IpOTHBIMIpaBHHX JeuOBarba Koja 


e J\etasbHuje o SRA denomeny y: Faller 2003; Fontaine 1998; Nathan and Snedeker 2001; Noblitt and 
Perskin 2000; Ross 1995. 

'? CBH 3aKOHCKH WIaHOBM IMTHpaHH WIM MOMeHYTH y JasbeM TeKCTy omHOce ce Ha KpuBu4HH 3aKOHHK 
Peny6nnke Cp6uje (K3 2005). 
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MOTY CTajaTH y KOHEKIMjH Ca BEPCKOM HeTOJepaHUHjOM HW BePCKOM JHCKPpHMHHalH- 
jom. Kao TumwuHa, HcTHYy ce HM pa3yIM4MTa KPHBMYHA Jesla IPOTHB *XMBOTA HU Tesla. 
Tlojequnuu wi rpylie, HHCIMpHcaHu aHTHUporaraHOM YiepeHOM IMpOTHB MarbHH- 
CKHX BepCKHX 3ajeqHHa MIM HeTpayqMUMOHaIHHX MHMBUAyasIHHx BepCKHX yBepe- 
Iba, y ofpehenom Opojy csyyajepa ony4yjy ce Ha Pu3H4KU OOpa4yH, Tj. Ha Hallay 
Ha Jia 3a Koja CMaTpajy a WpescTaBsbajy ApyuiTBeHy onacHocT. Y ToM cMUCcIIy, 
KapakTepucTu4une cy ciegqehe HHKpHMUHaLyje: aka TeslecHa MoBpeya (4. 122 K3), 
TellkKa TeJlecHa moBpega (4. 121 K3), yyectBoBare y Ty4n (4. 123 K3), yrporxa- 
Balbe OacHHM opyhem mpu Ty4H wm cBahu (4m. 124 K3). Mehytum, mMoxe ce pa- 
MTV HW O HEKMM OF HajTexKUX KPHBHYHHX Jela M3 OBe KaTeropuje: yOucTBo (47.113 
K3), Tewiko yOuctBo (um. 114 K3), yOucrBo Ha Max (um. 115 K3). Kao geo ucte ka- 
Terophje, TpeOa H37BOjHMTH HW KpHBHYHa [esa IpoTMB 4YacTH UM yruiega. Kapaxtepuc- 
THUHO Jeo jecre noppeyla yruiegza 300r pacHe, BepcKe, HallMOHalIHe HIM Apyre npu- 
ayHocTu “3 utaHa 174 K3. Ocum Tora, Moxe ce paquTH uO cilezehumM jesuMa: 
yBpeaa (4m. 170 K3); u3HolleHe TH4HHX HW MopoaqMyAHX IpwtHKa (a. 172 K3). pe 
Opucatba 43 KpuBuyunor 3aKOHHKa, CBakakKO je y ONTHUajy Outa u KeBeta (47. 171 
K3). Taxohe, Mory ce cycpecTu M pa3IM4NTa KpHBHYuHA ela MpoTuB cioboyza u 
IipaBa 4oBeka U rpahanHuna. HaBeyquMo Heka: yrpoxKaBate curypHoctTu (yi. 138 
K3), nporamare (4. 138a K3), 3n0cTaBsbare U Myyere (47. 137 K3) oTmuia (4m. 
134 K3) npunyaza (4m. 135 K3) nospega cnoOoye UcnoBeyamha Bepe H BpLIerwa Bep- 
ckux oOpega (um. 131 K3), npoTHBnpaBHo JMeHe croboge (4m. 132 K3) u gp. Og 
KPHBHYHUX ela NpOTHB jaBHOor peyla H MMpa, MCTHYe ce HaCHJIHHYKO MOHalarbe 
(un. 344 K3). Bpojuu cy 4 puMepu Hallaya Ha MMOBHHY MaHbHHCKHX BepcCKHX 3aje- 
Hula. Y TOMe CMHCIIY, KapakKTepHCTH4HU Cy pa3zIMYHTH JeMKTH ca ObeexKjHMa 
BaHamH3Ma. To cy, IpHMepa pay: Halla] Ha BepCcKe XpaMOBe MaIbHHCKHX 3ajeJ- 
Hua, Ha Wpyry HemoKpeTHy HM WOKpeTHY MMOBHHY y BuIAaCHMIUTBy KOHKpeTHe 3ajey- 
Hue, Ha IpHBaTHy HMOBMHY HeHHX yiaHoBa. Mehytum, Ty Joma3u y oO3Hp H CBa- 
KM Apyr BUA yrpoxkaBawha UMOBHHE MojequHalla WIM Tpylla MOTHBHCaH HeTole- 
paHUWjoM y Morseyqy HHXOBHX BePCKHX WIM TZYXOBHUX onpeyesberma. Umajyhu y 
BMY peyeHo, HajkapakTepHCTH4HHja HMOBHHCKa KpHBM4Ha Jesla jecy YHULUTeHe 
owtehere Tyhe crpapu (ai. 212 K3) u ony3uMate Tyhe crBapu (um. 211 K3). 
Mehytum, ycueq WHHeHHMe Wa ce OlMCaHHM JeCTpyKTHBHHM TOHallaweM YecTO 
WOBOTe y OMacHOCT MU Apyra, HEMMOBMHCKa oOpa, KaO M MMOBHHA BelIMKe BpeAHOC- 
TH (y cayyajy NosMeTarba MoxKapa, yoTpebe eKcIIIO3HBHUX HalipaBa H CII), MO*Ke 
OTH ped MU O APyrHM BpcTaMa 304MHAa M3 KaTeropHje KPHBHYHUX esa NpOTUB 
OMLITe CHTypHOCTH JbyqH U MMOBMHe. KapakTepvicTHyHO je 13a3MBakbe OMLITEe OMa- 
cHoctn (4. 278 K3), a y ciy4ajy HacTylara HapounTo TelIKHX MocleqHya MU eo 
lpomucano ul. 288 K3 - Tewika Wea MpOTHB OMLUITe CHrypHOCTH. 

Y norsieqy Wpyre KaTeropuje Kojy CMo PopMyIHcaIH, Tj. IpOTHBMpaBHUX pa- 
Tb W3BPIWeCHHX y OKBUpy IIpy2Kakba yCilyra HaBOJHMM 2KpTBaMa MalbHHCKHX Bep- 
CKHX 3ajeqHula, OWHOCHO HHXOBUM TopodulaMa H prjaTeJbuMa, OCHM HaBeyeHHX, 
cycpehy ce uM Apyra, pasHopoyua KpuBuyna ema. Kaya je ped 0 HacHyIHOM oJ- 
Bohemy JIMla, orpanwyaBawy coboye KpeTatba, OJHOCHO HacHJIHOM clipeyaBaby 
yllpaxkaBalba BepcKe IiIpakce, MO*Ke ce paHTH O HaBeeHHM KpHBHYHHM JeIMMa 
IIpoOTHB ci0Ooa U MpaBa YoBeKa HU rpahanuna. AKO Te ycslyre Koje ce Ipyxajy oOy- 
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XBaTajy TocuoBe Obesbeherma, KaO HU (PU3H4KOF CyIIpoTCTaBJbakha JIMUMMa H3 OKpy- 
*Kerba ,,.7KPTBe” WIM Wak CaMO] *KPTBH, AONa3H WO M3BpUlewHa HEKHX Of UMTHpaHUXx 
KPHBHYHHX esa IPOTHB %KMBOTa MU Tesla. YKOJIMKO Ce JIMWe HEOCHOBaHO U3saje 3a 
cTpyulbaka y HeKOj 0, OOacTH Koje ce TH4y TOMOhH ,,KpTBaMa”, MoxKe OUTH ped O 
KPHBY4HOM Jey HeoBaltheHo OaBsbeHe ofpeheHom yenaTHomhy (4m. 353 K3). 
Taxkohe, ako je ped 0 npyxamy yculyra koje 3axTeBajy CTpy4He KBaMmukalje koje 
MMe Koje HX Ipyxa He Mocesyje, OMHOCHO Kayla MMe OOechaBa mpyxatbe ycsyra 
Koje Huje y MoryhHocTH Ja py, WIM Wak Ha ApyrM HayHH WOBoAU y 3abmyay 
KOPHCHHKe CBOJMX yculyra, cTHUy ce OOeexKJa HEKHX OJ KPHBHYHMX [esa NpOTHB 
MMOBHHE: peBapa (4. 208 K3), cutHa Kpaha, yraja u npeBapa (4. 210 K3) u gp. 
Ako sme Koje HeMa HeomxoyHe (opMayHe KBaIN@uKallwje Wpyxa yclyre Koje 
3aqupy y JOMeH TicuxujaTpuje, Moxe Johu 10 u3BplieHa KpHBHYHOr ella Haspu- 
JleKapcTBO HM HaypuanotekapcTBo (4. 254 K3). KonayHo, kayla ocoOa MevMIMHCKe 
cTpyke (mo lIpaButy lcvxvjatap) HyaM Momoh y Morseyy ofpehenux mMetToga 
Jlederba KOjM Hcy mpuxBahenu y crpyun (IpHMepa payM: ,,MeHTaHO elporpamu- 
patee”, ,,jleqeHe TYXOBHUX OosecTH 3aBHCHOCTH” Hu Ap) , 3apay HaBoyHe momohu 
TlallMjeHTy, CMaTpaMo Ja ce, HO, ofpeheHHM OKOJHOCTHMa, MOxKe paqHTH O H3Bp- 
WeHy KPHBMYHOr ela HecaBecHo pyxKatbe JIeKapcKe momohu (a. 251 K3). 

Y oxpupy mpeoctase rpyle, OMHOCHO KPHBHYHUX ea U3BPUIeHHX y CKJIONy 
(bopMupatba MM LWIMperba Mopasine TlaHHke, PpeKBeHTHO ce cycpehy obeexja Kpu- 
BMYHOr [ela H3a3MBatba HallMOHasIHe, pacHe HM BeEPCKe Mp2KHe HM HETPICJbMBOCTH 3 
ui. 317 K3. Takohe, mpumehyjy ce u ema NpoTHB YacTH UM yruega: yBpega (um. 170 
K3), H3HOMeHe JIMGHHX HM TOposMdHHX upwtuKa (4. 172 K3), a panuje u KeBeTa 
(un. 171 K3 - mpe Opucatwa u3 Kpusuunor 3axonuKa). Ilopey tora, HapouuTo je 
3HayajHO KPHBH4HO eIO u3a3HBarbe MaHuke u Hepega (us. 343 K3). BakHo je uc- 
Tahu fa ce KBasIM@UKOBaHH OOK OBOr Wella OMHOCH Ha M3BpUleHe yTeM cpeycTa- 
Ba jaBHOr HHOpMHcatba WIM CIIMYHMX cpecTaBa, Ha jaBHOM CKylly H cI. CxoqHo 
TOME, OCHOBAaHO Je YOUTH Ja ce OOesexKja MOMCHYTOF KPHBHYHOr ela cTHYy Kako 
IIpHJIMKOM CaMOr H3a3HBarba MOpaJiHe MaHHKe Of cTpaHe Mojequnalla WIM rpyna, 
TaKO H IIPHJIMKOM IIpeHOleHa TaKBUX HaBoya TyTeM Meguja. Umajyhu y cBectu 
yUecTaOCT MOjaBJLHBakha HCMCTHHMTHX CeH3alMOHAJIMCTHYKUX MeQHjCKUX HaBosla 
HHCHMpHCaHHX BEPCKOM MoOpaJIHOM IlaHHKOM, > H3y3€THO j€ BaXKHO IPHMeTHTH Kako 
HaBeeHO MOHallawe HHje caMO HelIpHMepeHo 3axTeBy 3a OOjCKTHBHUM H3BelITa- 
BalbeM H reHepasHo}] MpodecnouaHoj eTHuM, Beh ce TaKBHM JeIOBaHeM HCIlyHa- 
Bajy YCIIOBH 34 KPHBHYHO romwerwe ayTopa HU Apyrux OATOBOpHHX JIMA. 

Moxe ce KOHCTaTOBaTH Ja TOCTOjJH BeOMa CHaxkKHa Be3a U3Mehy cTBapakba H 
UIMperba MopasiHe TaHHKe, OAHOCHO jlesIOBarba y CKIay Ca HeHHM TOcTaBKama, ca 


‘SY yuy cIMKOBMTOr MpeqouaBalba OBE KaTeropuije MeAMjCKOF CeH3allMOHAaTHCTHUKOr U3BelITaBalDa, 
yka3yjeMo Ha HacyloBe cyleqehux ofaOpaHux HOBHHCKHX 4laHaka M3 JoMahe WTaMie peslaTHBHO HOBH- 
jer fatyma: ,,Satanisti haraju Srbijom” (N. S. 2007); ,,Dramatiéno- u sektama u Srbiji 200 000 ljudi, 
bave se pedofilijom i prostitucijom!” (Anonimni autor 1. 2014); ,,Srbija u paklu sekti: Satanisti navode 
vie od 200.000 ljudi na pedofiliju i prostituciju!” (Anonimni autor 2. 2014); ,,StraSno: U Srbiji deluje 
vise od 40 sekti, od kojih su mnoge satanisti¢éke!” (Batini¢ 2013); ,,Satanisti mu naredili: Pobij Srbe” 
(Stojadinovié 2007); ,,Kolju, kasape, jedu...” (Ivanéevié 2007); ,,Orgije na groblju: Srpski politiéari u 
satanisti¢koj porno-sekti” (Ili¢ 2013). 3a crapuje HoBHHcKe uaHKe (“3 1990-ux roquHa), BUeTH: 
Dordevic 1998, 1999. 
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jeaqHe  BpllieHa pa3HOpoqHHXx KpHBH4HMX Jlesa, ca Apyre ctpaue. IIpu Tome Tpe6ba 
MMAaTH y BUY a Bpliere KPHBHYHHX Jella y CKIOMYy jeqHe Of Tpu NoHyheue KatTe- 
ropuje ,0op6e” mpoTHB BepcKHxX HeHCTOMHUWBeHHKa He HCKIbyyyje W3BpllieHe 
3I0UHHa CBOJCTBCHHX JPyruM BeMa KaTeropujamMa. To nocTaje JoqaTHO yousbHBO 
Kayla Ce MMa y BH ja AHTHKYJITHO JesOBakbe Moje qHHWa HHje HY2KHO JIMMUTHpaHo 
caMo Ha jeqjHy O Tp MoHyheve rpyme, Beh je Moryhe (u y Npakcu yousbuBo) Mapa- 
JIeMHO aHraxkOBakbe Ha TOJby BUIIe Hux. Takohe, BaxHo je uctahu fa cy OBO camo 
Heka OJ| KPHBHYHHX ella Koja ce MOry OYeKHBATH UM KOja ce cycpehy y KOHTeKCTy 
TlocTojaHa MW paciipocTupawa HaBeyleHe MOpayIHe MaHuKe, pH uemy je peasHo 
IIpeTHOcTaBHTH Ja MOjeHHM Ciy4ajeBu y Npakcu McHoJbaBajy U obeMexKja Dpyrux 
WHKpuMuHanja (Matkovic 201 6a). 


@MunHaJHH 3aK/by dH 


Bepcka MopasIHa llaHHka, Kao ToyBpcTa (eHOMeHa MOpasIHe aHHke, BaH 
cBake CYMmbe IipescTaBJba HeraTHBHy CaBpeMeHy pylITBeHy TeHAeCHUMy Koja H3a- 
3HBa OpojHe nocmegzMye. Te mocnequue ce MaHudectTyjy Ha pa3IM4HTHM OJbHMa- 
OMLITCAPYWITBeHOM, TpaBHOM, TIOJIMTHYKOM, MOpaJIHOM, IICHXOCOLMjasIHOM HM Jp. 
OsHayeHa MojaBa Mocesyje HCTOPHJCKU KOHTHHYHTeT MOcTojaba UM paciipoctupara; 
y3POUM HeHor HacTaHka H (OMMITer HM MOjeqMHayHOr) HCHOJbaBaba KOMIVICKCHH Cy 
MW BULIeBPCHH, a HeHO CaBpeMeHO IIpuicycTBo je rmoOamHor KapakTepa. Poxycupa- 
jyhu ce Ha mpaBHe aciiekTe, TpeOa youuTH a ce IIpHIMKOM H3a3HBalba WH WWMpera 
BepcKe MOpasiHe MaHMKe, KaO HW TIPHJIMKOM Jasber, WaHyaHor WeuoBakha y cKlayy ca 
HaBOJMMa HeHHX Tporaratopa, Mory cTehu obeNexja pa3yIM4HTHX KPHBHYHHX Je- 
ja. TH 304HHH puiagajy BeoMa XeTeporeHHM KaTeropHjamMa HM MOry BapupaTH oF 
KPHBHYHHX Jesla MIpOTHB %HBOTa UM Tesla, UpOTHB cmoOoyqa HW TpaBa yoBeKa 
TpahaHvHa, MpOTHB 3fpaBsba JbyM, MpOTHB 4aCTH UM yryiefqa, IpeKoO pa3sIM4HTHX 
MMOBHHCKHX JesIMKaTa, CBe J1O KPHBHYHHX ella IpOTHB OMMTe CHrypHOCTH Jby qu H 
MMOBHHE HU esa IpOTHB ycTaBHor ypehera u Oe30eqHOcTH ApxKaBe. OTyya je BaxK- 
HO ucTahn 3Hayaj HCTOBpeMeHOr MpenosHaBarha MW MOpasIHHXx UM WpaBHuXx apryMeHa- 
Ta KOjJH Ce THYY HeIIpHMepeHOcTH, OAHOCHO HeAONYLITeHOCTH Bpliera JMCKpHMH- 
HalMje HM CTHIMaTH3allWje CXOZHO OOpactly BepcKe MopasIHe TaHHKe. Y ToMe cMHC- 
I, Cyrepuille ce MapasiesHO pa3BHjatbe CBecTH KO rpahaHa Kako TOBOJOM eTHYKHX 
HeajleKBaTHOCTH W3a3HBalba UM WHperwa WpeMeTHe ApylITBeHe y3HeMMpeHOCTH, 
TaKO H y Norsiezy NO3HTHBHONpaBHUX MexaHH3aMa 3a0paHe HaBefeHOr MOHallawa 
lipaBHUXx NocseqMya KoOje y TOMe CMMCJIY MOry HacTyNMTH 3a yYaHHMOLA. 
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RELIGIOUS MORAL PANIC AND ITS SOCIAL CONSEQUENCES 


Summary: This paper analyzes the phenomenon of religious moral panic, 
seen as a specific type of general sociological concept of moral panic. The first 
section presents the general characteristics of this phenomenon. The second sec- 
tion is a discussion about the causes of its origin, which consists of pointing out 
and observing the key factors that contributed to it. Within the third section, we 
pointed out the general consequences that the phenomenon of religious moral 
panic left on society. The final section contains a legal analysis of the character- 
istics of actions that are connected to the inciting and expansion of moral panic, 
in terms of recognizing their illegality and the specific offenses that are associ- 
ated with them. Among the general conclusions, it was emphasized that incite- 
ment and spreading of religious moral panic, in addition to ethical impropriety, 
also delves deeply into the domain of illegality, because such behavior is legally 
associated with numerous and diverse crimes. In this regard, it was suggested to 
make parallel efforts towards raising awareness among citizens about the moral 
inadequacy of such acts, as well as about legal mechanisms for their prohibition 
and stipulated legal consequences for the perpetrators. 

Keywords: moral panic, discrimination, equality, religious intolerance, 
hate crimes 


About Moral Panic and Contemporary Religious Moral Panic 


Moral panic can be defined in different ways. One concise definition de- 
scribes it as “an intense sense of vulnerability and fear present in the population 
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regarding issues that appear to threaten social order” (Jones and Jones 1999). 
According to the author Cohen, every moral panic has the following key fea- 
tures: a) something or someone is defined as a threat to certain general values or 
interests of the community; b) this threat is presented by the media in an easily- 
recognizable, stereotypical and sensationalist form; c) public concern is growing 
rapidly; d) there is a reaction of the authorities or those who influence the forma- 
tion of public opinion; e) panic recedes or results in social change (according to 
Tompson 2003, 16).' As it can be noted, it’s a phenomenon that can be mani- 
fested in various segments of social reality. For our analysis, however, only the 
segment concerning the matter of spirituality and religiousness is important, 
primarily in connection with new religious movements. 

Religious moral panic represents a heterogeneous phenomenon with a long 
historical continuity. Due to the nature of the topic, we will focus on contempo- 
rary anti-cult social unrest, with particular emphasis on the satanic moral panic 
subcategory. Satanic moral panic (SMP) is an extreme example of religious 
moral panic. This social phenomenon has essentially contributed to the introduc- 
tion of confusion in the field of distinguishing between real and unfounded alle- 
gations about the existence of crime related to occult content.” First of all, the 
most distinguished feature of this phenomenon is the belief in the presence of 
certain, more or less widespread, occult (most often satanic) associations, usually 
defined as “sects” and “cults”.’ According to the allegations, their actions have a 
destructive character, which endangers the population and disrupts the normal 
functioning of the community itself. Children and young people often appear as 
victims of such religious organizations (Bromley 1991; Robbins 2002). Al- 
though there are numerous variations and modalities in the description of the 
alleged manifestation of this presumed social danger, some of the most fre- 
quently highlighted crimes can be singled out, which are attributed to the follow- 
ers of the mentioned spiritual beliefs. According to the usual portrayal, such per- 
sons are considered to perform ritual murders, rapes, kidnappings, cannibalistic 
activities - in short, to endanger their victims in various ways, all to gain certain 
magical powers during various rituals (Bromley 1991; MacHovec 1992). In ad- 
dition to the listed criminal acts, the described hypothetical criminal-occult 
groups are also charged with recruiting members,’ especially young people, 
“brainwashing”, leading to suicide, leading to drug use, prostitution and promis- 
cuous behavior in general, as well as other illegal or socially undesirable activi- 
ties (Matkovi¢ 2016a; Olson-Raymer 1990). 


' About the politicological and security aspects of moral panic in: Béland 2005; Kappeler 
and Kappeler 2004; Robin 2004; Rothe and Muzzatti 2004; Ungar 2001. 

* On contemporary occultism in general and its manifestation in a modern social environ- 
ment, see: Elijade 1983; Lazar 1991. 

> For definitions of the terms “sect” and “cult”, as well as their use, see: Dordevié 1998; 
Dophesuh 2003. 

* More about “recruiting” cult members in: Young and Griffith 1992. 
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Regarding the profile of the members of the described destructive organi- 
zations, there are frequent assumptions that their members often occupy influen- 
tial positions in society, that they enjoy the reputation and respect of the com- 
munity and the like. In this way, allegedly, their criminal activity is more easily 
kept secret, and their social position enables them to carry out criminal acts 
through specific, sophisticated methods (Bromley 1991).° 

As can be concluded, this type of moral panic has very far-reaching results 
in terms of shaping social consciousness regarding existing, future or completely 
hypothetical, unfounded crime that is associated with religious-spiritual (usually 
occult) content, which entails numerous and heterogeneous consequences 
(Matkovié 2016a).° 


Causes and Origin 


Contemporary anti-cult moral panic is a modern expression of general so- 
cial unrest, associated with the fear of the existence of occult contents within the 
countries of European cultural influence (Nathan and Snedeker 2001; Robbins 
2002). Certainly, the most famous and the most frightening historical examples 
of this phenomenon were the persecutions of people who were presumed to have 
practiced magic and sorcery (the so-called “witch hunt”), which were wide- 
spread in Europe and some European colonies from the 15th to the end of 18th 
century (Gato Kanu 2008). 

The causes of modern anti-cult moral panic, as well as the legacy brought 
with it (above all: the emergence and expansion of anti-cult social environment, 
anti-Satanist propaganda, mass media evangelism - popularly called “televangel- 
ism’, etc.) are multiple. According to one point of view that deserves attention, 
the key reasons that influenced the emergence and maintenance of modern reli- 
gious anti-cult panic are: a) Christian fundamentalism; b) the anti-cult movement 
(ACM); c) expansion of satanic churches and satanic religious communities; d) a 
new wave of the “child-saving movement’; e) former cult members’ movement 
(Richardson, Best and Bromley 1991). Accepting the above, we will offer an 
additional model of systematization regarding the motives for such activism: 1. 
acting out of a genuine desire to help the population categories considered to be 
endangered, i.e. due to the true belief of the propagandists in the truthfulness of 
such ideas; 2. activism motivated by pragmatic motives; striving to leave the 
impression of the existence of endangerment and danger to achieve a certain 
personal or other interest, i.e. conscious deception or overemphasis of the poten- 
tial danger for the sake of achieving personal goals. One of the reasons for the 


> About similar political conspiracy theories, cf: Oliver and Wood 2014; Raikka 2009; Sun- 
stein and Vermeule 2009. 

° About real characteristics of the crime connected with Satanism and occultism, cf: Lanning 
1989; Matkovicé 2016b, 2017; Olson-Raymer 1990. 
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described actions can undoubtedly be the sincere belief in the existence of the 
described harmful phenomenon and the desire to help the presumed victims. 
Many members of organizations for the suppression of minority spiritual com- 
munities and individual activists approach the fight against this phenomenon 
with the best intentions, free from other extreme motives, such as greed, desire 
for fame, etc. (cf Jenkins 2004). Among the reasons for the second category, 1.e. 
conscious efforts to present the non-existent danger as actually existing or as far 
greater than is the case, for the personal or collective goals of propagandists, the 
primary motives are: |. desire to deal with religious and social competition; 2. 
desire for excellence and leadership; 3. desire to gain material benefits. The first 
motive, therefore, is the desire to deal with new, minority and other religious 
organizations that are not in the majority in a given society, but also with other 
social phenomena that are not directly related to religion. An example of this is 
the emphasis on the dangers of the so-called “New Age” and the temptations it 
brings in the form of sexual freedoms, popular culture and its tendencies, general 
issues of morality, life principles, attitudes towards religion, etc. In this sense, 
provoking and spreading religious moral panic is a suitable tool for the profana- 
tion of religious, social and other settings that are not in line with the religious 
dogma that certain religious fundamentalists within a particular society propa- 
gate (Blagojevic 2005; Bophesuh 2002). There may be a combination of a sin- 
cere desire to help, i.e. beliefs that the so-called “cult danger” really exists, asso- 
ciated with a passion that leads to dealing with dissidents, i.e. to eradicate all 
thoughts that differ from one's own. Another, even more extreme combination 
that we can imagine is that many religious extremists would not believe in their 
own propaganda, but would consciously insist on spreading it, to achieve bene- 
fits for their religious group and eliminate competition in the form of minority 
religious communities, who are attacked and persecuted for that purpose. All 
this, as in the previous case, can be combined with other reasons, such as the 
desire to gain material benefits, psychopathological disorders, etc. (Matkovi¢ 
2016a). 

The desire for excellence and leadership is another important motive of the 
described activism. It’s an effort to come to the center of the media and, in gen- 
eral, social attention; the need for affirmation realised through the role of the 
organizer of one's own anti-cult activity, or through the role of the representative 
of a certain anti-cult organization, with or without obtaining other benefits (for 
example, material gains, etc.). It can serve for emphasizing the role and impor- 
tance of that particular individual, or for propagating the entire religious or social 
organization to which the individual belongs, all to satisfy the stated motives. 

The desire to acquire material gains can manifest in several different 
forms, with the most significant cases relating to: a) belonging to the hierarchical 
structure of a particular religious or spiritual community; b) provision of various 
professional services whose survival directly depends on the existence of a belief 
in the truth of the “cult danger” that allegedly threatens society (cf Jenkins 
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2004). Given that social reality, unfortunately, shows that true spirituality is very 
often put to the test,’ it’s not difficult to conclude that the desire to acquire mate- 
rial possessions can easily influence the pursuit of anti-cult propaganda as a suit- 
able tool to achieve these goals. In this way, individuals or a part of the collec- 
tive within a particular religious community offer spiritual salvation from the 
“occult influence” whose hypothetical danger (usually insufficiently and inap- 
propriately argued) is emphasized in front of the general population, thus provid- 
ing an influx of new sympathizers or members, which, in return, provides funds 
for the benefit of the community and its leaders. The second, very important 
motive for engaging in anti-cult activism is the desire for economic gain through 
the provision of various professional and pseudo-professional services, to help 
alleged victims of certain religious organizations or teachings (Jenkins 2004). 
People of different professions appear there: psychiatrists, psychologists, social 
workers, etc.; persons who offer similar professional services, but who don’t 
have the necessary professional competencies; finally, private security, body- 
guards, and other individuals who offer abduction or protection services to the 
families of “recruited” members. Unfounded self-proclamation of an expert in a 
certain field (characteristic names: “sectologist’, “expert on fighting sects”, “ex- 
pert on sects and cults”) is also a very characteristic phenomenon, where there 
are no formal qualifications that would provide a basis for such representation, 
and very often without legal authority to act in that capacity - for example, if it’s 
a matter of forcible removal of individuals or prevention of freedom of move- 
ment and action, mental or physical torture, punishment, etc. (cf MacHovec 
1992). 

Finally, two more circumstances should be mentioned that may be relevant 
to the subject matter. These are: a) the general phenomenon of profanation of the 
“unknown” and b) the possibility of the existence of various mental disorders in 
persons who cause and spread religious moral panic (Matkovi¢ 2016a). 


General Impact and Social Consequences 


Through previous scientific and professional activities in various fields, it 
has been determined that the allegations about the dangers that threaten society 
from the influence of new religious movements are in most cases untrue or ex- 
tremely overemphasized. However, although the content of the mentioned dis- 
turbing claims is generally not substantiated in reality, the consequences that 
occurred under the influence of their origin and transmission are certainly real 
and multifaceted.* At a general social level, contemporary religious moral panic 


7 It’s enough to look at numerous examples within the world's most popular religions and 
churches related to them, where, contrary to the basic principles of a particular faith, both 
followers and individual spiritual leaders encounter phenomena such as utilitarianism, incli- 
nation towards ethically inappropriate, but also legally unfounded personal enrichment, etc. 

* About the social consequences of the anti-cult movement in: Dordevié 1999. 
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has contributed to a drastic increase in population insecurity and general public 
disturbance. By propagating such allegations, a specific atmosphere of “collec- 
tive paranoia” was created, which contributed to suspicion, feelings of insecu- 
rity, and discrimination against potentially “suspicious” individuals. It seems 
justified to characterize the phenomenon as a kind of modern form of “witch 
hunt’, due to the similarity of the mentioned modern and historical persecutions 
(Nathan and Snedeker 2001; Robbins 2002). Regarding the legal aspects, it’s 
necessary to point out the influence that anti-cult activism has had on the field of 
legislation. Since the beginning of the 1990s, and after that in some other coun- 
tries, specialized anti-cult regulations have been created in the United States, the 
content of which indicates the legislator's adoption of the assumption about the 
truth of the allegations of the described moral panic. Considering the subse- 
quently proven unfoundedness of the stated claims, it’s evident that legislative 
interventions of this type represented a very significant negative consequence of 
the existence and spread of the SMP.” Strong anti-cult propaganda also adversely 
affected the work of the judiciary, which had an impact on determining the de- 
gree of guilt of the perpetrator, as well as on the choice and amount of the sanc- 
tion imposed (Reichert and Richardson 2012). Furthermore, it can be noticed 
that anti-cult social activism inspired by satanic moral panic, instead of proving 
the validity of allegations of hypothetical illegal behavior, found itself in the 
sphere of illegality as opposed to the desired goal. Namely, within the SMP, a 
significant number of settings can be noticed that have contributed to the intro- 
duction of unrest and insecurity among the population. The described social en- 
vironment directly contributed to various criminal acts, the common denomina- 
tor of which was the desire to oppose the presumed social danger of satanic- 
occult orientation. Therefore, the causes of the described “anti-cult crime” 
should also be sought in the emergence and expansion of the SMP. However, the 
mere launch and spread of the described moral panic, as well as the provision of 
certain professional services related to it, can also encroach on the area of illegal- 
ity.'° 

It’s extremely important to see the paradoxical effect of this social phe- 
nomenon. Anti-cult moral panic, instead of contributing to the unraveling of a 
(non-existent) criminal conspiracy, has just contributed to the expansion of real 
crime associated with the occult. In this way, it largely achieved the exact oppo- 
site effect - it served as an “advertisement” and an additional stimulus for ap- 
proaching occult content, with its allegations of destructive activities serving as a 
direct guide for new generations of occultists and pseudo-occultists (cf Crews 
and Montgomery 1996; Fine and Victor 1994; Jenkins 2004; Lowney 2002). 

One of the most serious consequences of anti-cult moral panic concerns 
the following: instead of proving the ritual occult nature of crimes, which turned 


” On this issue, more in: MatKosuh 2016c; Matkovi¢ 2016d; Young 1994. 
' See the next chapter of this paper. 
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out to be unsubstantiated in reality, the spread of uneasiness contributed to di- 
minishing the importance of real crime and other social problems, which were 
marginalized if deemed not to possess occult-ritual features. The most character- 
istic example of this is the accusations regarding the alleged “Satanic ritual 
abuse” of children (Satanic Ritual Abuse, abbr. SRA),'' as opposed to the very 
existing problem of real abuse of children, which was cast aside during SPM. 
Similarly, within the SMP allegations, the idea of a harmful influence on chil- 
dren and youth that supposed Satanists have through contemporary art, media 
and other contents is very popular, which tried to explain a various types of de- 
viant behaviors in minors. Such unfounded accusations and “looking for the cul- 
prit on the other side” distract attention from the objectively existing social prob- 
lems related to minors and avoid confronting their real causes (Douglas et al. 
2006; Matkovié 2016a; Robinson 2007, 2010). 


Criminal Offenses Related to Causing and Spreading Religious Moral Panic 


By creating an environment filled with religious moral panic, spreading it, 
or acting under its influence, citizens can commit various crimes. From the 
analysis, it’s concluded that during the propaganda of the mentioned moral 
panic, or within the framework of acting by its allegations, the commission of 
various crimes is undoubtedly encountered. Regarding the freedoms and rights 
guaranteed by the Constitution (The Constitution of the Republic of Serbia 
2006), the following articles that have direct application are particularly impor- 
tant for the subject of our analysis: prohibition of discrimination (Art. 21); pro- 
hibition of inciting racial, national and religious hatred (Art. 49). These constitu- 
tional provisions prohibit, inter alia, any form of religious discrimination, as well 
as encouraging and inciting hatred and intolerance based on religious beliefs. 

About the criminal offenses provided for in the Criminal Code (abbr. 
CC),'? we can form three basic categories. The first includes criminal acts com- 
mitted as part of shaping and spreading moral panic itself. The second category 
includes crimes that occur as a result of providing “professional” assistance by 
persons who offer their services for assisting alleged victims of religious sects, 
cults, or other religious and spiritual communities. Finally, the third group is the 
criminal acts that are the result of acting according to the adopted beliefs result- 
ing from exposure to the effects of moral panic. The last category will be consid- 
ered first. 

Various crimes are covered within the designated group. To begin with, 
it’s important to point out the act of inciting national, racial and religious hatred 


'' More on SRA phenomenon in: Faller 2003; Fontaine 1998; Nathan and Snedeker 2001; 
Noblitt and Perskin 2000; Ross 1995. 

'? All legal articles cited or mentioned below refer to Criminal Code of the Republic of Ser- 
bia (CC 2005). 
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and intolerance (Art. 317 of the CC). As can be concluded from the legal de- 
scription, this provision sanctioned a very wide range of illegal actions that may 
be in connection with religious intolerance and religious discrimination. Various 
crimes against life and body stand out as typical. Individuals or groups, inspired 
by anti-propaganda directed against minority religious communities or non- 
traditional individual religious beliefs, in a certain number of cases decide on a 
physical confrontation, i.e. attacking persons they consider to be a social danger. 
In that sense, the following incriminations are characteristical: light bodily injury 
(Art. 122 of the CC), serious bodily injury (Art. 121 of the CC), participation in 
a fight (Art. 123 of the CC), endangering with dangerous tools during a fight or 
quarrel (Art. 124 of the CC). However, there can also be some of the most seri- 
ous crimes in this category: murder (Art. 113 of the CC), first-degree murder 
(Art. 114 of the CC), manslaughter (Art. 115 of the CC). As part of the same 
category, crimes against honor and reputation should also be pointed out. A 
characteristic act is a violation of reputation due to racial, religious, national or 
other affiliation under Art. 174 of the CC. Also, the following acts may be in- 
volved: insult (Art. 170 of the CC); presentation of personal and family circum- 
stances (Art. 172 of the CC). Before being deleted from the CC, defamation was 
also among the aforementioned (Art. 171 of the CC). Also, various crimes 
against the freedoms and rights of man and citizen can be encountered. Some of 
them are: endangering of the security (Art. 138 of the CC), stalking (Art. 138a of 
the CC), abuse and torture (Art. 137 of the CC), kidnapping (Art. 134 of the 
CC), coercion (Art. 135 of the CC), violation of freedom of faith and perform- 
ance of religious rites (Art. 131 of the CC), unlawful deprivation of liberty (Art. 
132 of the CC), etc. Among the criminal offenses against public order and peace, 
violent behavior stands out (Art. 344 of the CC). There are numerous examples 
of attacks on the property of minority religious communities. In that sense, vari- 
ous crimes with the notions of vandalism are characteristical. These are, for ex- 
ample: attacks on the religious temples of minority communities, on other im- 
movable and movable property owned by a specific community, and on the pri- 
vate property of its members. However, this also includes any other form of en- 
dangering the property of individuals or groups motivated by intolerance regard- 
ing their religious or spiritual affiliations. Having in mind what has been said, 
the most characteristical property criminal offenses are destruction and damage 
to another's property (Art. 212 of the CC) and confiscation of another's property 
(Art. 211 of the CC). However, since the described destructive behavior often 
endangers other, non-property goods, as well as the property of great value (in 
case of arson, use of explosive devices, etc.), there may be other types of crimes 
from the category of crimes against general security of people and property. 
Causing general danger (Art. 278 of the CC) is characteristical, and in case of 
particularly severe consequences, there may also be the features of the acts pre- 
scribed by Art. 288 CC: serious acts against general security. 


150 


Culture of Polis, Year XVIII (2021), Issue 45, pp. 143-156 





In terms of the second category we have mentioned, i.e. illegal acts com- 
mitted in the framework of providing services to alleged victims of minority 
religious communities, or to their families and friends, in addition to the above, 
there are other various criminal offenses. When it comes to the forcible removal 
of persons, restriction of freedom of movement, or violent prevention of reli- 
gious practice, it can be a question of the aforementioned criminal offenses 
against the freedoms and rights of man and citizen. If the services provided in- 
clude security work, as well as the physical confrontation with persons from the 
“victim's” environment or the “victim” himself, some of the cited crimes against 
life and body are committed. If a person unjustifiably pretends to be an expert in 
one of the areas related to assistance to “victims”, it may be a criminal offense of 
unauthorized engagement in a certain activity (Art. 353 of the CC). Also, if it’s a 
matter of providing services that require professional qualifications that the per- 
son providing them does not have, or when a person promises to provide ser- 
vices that he is unable to provide, or otherwise misleads the users of his services, 
those can become some of the criminal offenses against property: fraud (Art. 208 
of the CC), petty theft, evasion and fraud (Art. 210 of the CC), etc. If a person 
who does not have the necessary formal qualifications provides services that 
interfere with the domain of psychiatry, the criminal offense of quackery may be 
committed (Art. 254 of the CC). Finally, when a person of medical profession 
(usually a psychiatrist) offers help with certain treatment methods that are not 
accepted in the profession (for example: “mental deprogramming”, “treatment of 
spiritual addiction”, etc.), for alleged help to the patient, we consider that, under 
certain circumstances, it may be a matter of committing the criminal offense of 
negligent provision of medical assistance (Art. 251 of the CC). 

Within the remaining group, i.e. criminal acts committed as part of the 
formation and spread of moral panic, the characteristics of the criminal act of 
inciting national, racial and religious hatred and intolerance under Art. 317 of the 
CC are frequently found. Also, acts against honor and reputations are noticed: 
insult (Art. 170 of the CC), presentation of personal and family circumstances 
(Art. 172 of the CC), and earlier, defamation (Art. 171 of the CC- before dele- 
tion from the CC). Additionally, the criminal offense of causing panic and disor- 
der is particularly significant (Art. 343 of the CC). It’s important to point out that 
the qualified form of this offense refers to execution through the media or similar 
means, at a public gathering, etc. Accordingly, it’s reasonable to note that the 
characteristics of the mentioned criminal offense are acquired both during the 
inciting of moral panic by individuals or groups, and during the transmission of 
such allegations through the media. Having in mind the frequency of untrue sen- 
sationalist media allegations inspired by religious moral panic,’? it’s very impor- 


'? Tn order to illustrate this category of media sensationalist reporting, we point to the titles of 
the following selected newspaper articles from the domestic press of a relatively recent date: 
“Satanists are ravaging Serbia” (N. S. 2007); “Dramatical — 200,000 people are in the sects 
in Serbia — they are engaged in pedophilia and prostitution!” (Anonymous author 1. 2014); 
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tant to note that this behavior is not only inappropriate for objective reporting 
and general professional ethics, but also fulfills the conditions for prosecuting 
authors and other responsible persons. 


It can be concluded that there is a very strong connection between creating 
and spreading moral panic, or acting according to its settings on the one hand, 
and committing various crimes on the other hand. We should have in mind that 
the commission of criminal offenses within one of the three categories of “fight” 
against religious dissidents does not exclude the commission of crimes inherent 
in the other two categories. This becomes even more noticeable when we keep in 
mind that the anti-cult activity of an individual is not necessarily limited to only 
one of the three offered groups, but it’s possible (and noticeable in practice) to 
engage in several fields in parallel. Also, it’s important to point out that these are 
just some of the crimes that can be expected and that are encountered in the con- 
text of the existence and spread of moral panic, and it’s realistic to assume that 
certain cases in practice show signs of other incriminations as well (Matkovi¢ 
2016a). 


Final Conclusions 


Religious moral panic, as a subtype of the moral panic phenomenon, un- 
doubtedly represents a negative contemporary social tendency that causes nu- 
merous consequences. These consequences are manifested in various fields - 
social, legal, political, moral, psychosocial, etc. The phenomenon has a historical 
continuity of existence and spread; the causes of its origin and manifestation 
(general and individual) are complex and multifaceted, and its contemporary 
presence is global. Focusing on the legal aspects, it should be noted that during 
the inciting and spread of religious moral panic, as well as during further chain 
reaction following the allegations of its propagandists, the characteristics of 
various criminal acts can be acquired. These crimes belong to very heterogene- 
ous categories and can vary from crimes against life and body, against freedoms 
and rights of man and citizen, against human health, against honor and reputa- 
tions, through various property crimes, to crimes against general security of peo- 
ple and property and acts against the constitutional order and security of the 
state. Therefore, it’s important to emphasize the importance of simultaneous 
recognition of both moral and legal arguments concerning the inappropriateness, 
i.e. disallowing of discrimination and stigmatization according to the pattern of 


“Serbia in hell of the sects: Satanists lead more than 200,000 people to pedophilia and prosti- 
tution!” (Anonymous author 2. 2014); “Awful: Over 40 sects active in Serbia, many of them 
satanic!” (Batinié 2013); “Satanists ordered: Kill the Serbs” (Stojadinovié 2007); “They 
slaughter, butcher, eat...” (Ivanéevic 2007); “Graveyard orgies: Serbian politicians in a sa- 
tanic porn-sect” (Ili¢ 2013). Also, for older news articles (from the 90s) see: Dordevié 1998, 
1999. 
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religious moral panic. In that sense, the parallel development of awareness 
among citizens is suggested, both regarding the ethical inadequacies of causing 
and spreading the moral panic in question, and regarding the positive legal 
mechanisms of the prohibition of stated behavior and legal consequences that 
may occur for the perpetrator. 
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